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The Ohev Yisrael’s Amazing Revelation

“n-n1n Y 1Inp»” and “-nn1an nx npn”
Two Distinct Types of Contributions

In this week’s parsha, parshas Terumah, we read (Shemos
25, 1): nxm mamn oY npe Yxaws 13 R 937 kY twn R s
“anna1an N rpn 1aY a7 ws vk Yo—Hashem spoke to Moshe,
saying: Speak to Bnei Yisrael and they shall take to Me a
portion (fna17n), from every man whose heart will motivate
him you shall take My portion (>na1an). Regarding the words
“anyy »"—for Me, for the
sake of My name. Understood simply, Rashi is justifying the

“mm1an % e, Rashi comments:

use of the term “%”, which is seemingly superfluous. It would
have sufficed to say: “wx Y5 nxn man mp'—and they shall
take a portion from every man. Hence, Rashi explains that
the portion should be designated “for the sake of My name.”
This still deserves further explanation, since all of the mitzvos
must be performed for the sake of Hashem. So, why did HKB”H
emphasize that aspect of the mitzvah specifically here?

Additionally, it is worth examining that which is written
later on in the parsha (ibid. 3): =mr onR@ MPR AWK MR ARY
TITTIPT RIMTRRA BTN N1, EMYT W Y NYYINT 13N AY5NT, nw T qoo
“@waw *xy1 ovwnn--this is the portion that you shall take from
them: gold, and silver, and copper; and turquoise wool, and
purple wool, and scarlet wool; and linen and goats’ hair;
and ram skins that are dyed red, and “techashim” skins,
and shittim wood. Rashi provides the following clarification
(ibid. 5): ,m%9 1o moama maam,aPwy KOR n XYY 0 PR pwnn”
“w Paas aRanmt www Koo oaann 1e5--“techashim” refers
to a type of animal which existed only at that time; it had
many colors; Therefore it is rendered by Targum Onkelos
as “sasgonah”; for it rejoices and prides itself in its colors.
[“Sas” means rejoice; “gevanim” means colors.] The source
for this comment is the Gemara (Shabbas 28a): ,qo1 31 "nR”
“manT PIIAS WYY ,RIDD (maaannT 2n ot '2R—Rav Yosef said:
If so, that is why we translate it as “sasgonah,” because it
delights in its many colors.

The Gemara (ibid.) provides us with an additional
tremendous chiddush: »a%1...mom gy 153 1993 wn ea mnw wnn”
“raaa1 1own 1 eyt awenb 1Y i nyw—the tachash that existed
in the times of Moshe was a unique creature. .
available for Moshe for a short period of time; he made the
Mishkan with it and then it was stored away. As the pesukim
explain later on in the parsha, HKB"H instructed him to use the

. It was

techashim skins as a covering for the tent; they were to cover
the roof of the tent which was made from sheets of goat-skin, as
it is written (26, 14): moon1 maTRE 0Y9IR N1 YRS noon mwer
“ynbn pwwnn nmy—you shall make a cover for the tent of
red-dyed ram skins, and a cover of tachash skins above.

We must endeavor to explain why HKB”H created a living
creature “that delights and takes pride in its own colors”
in order to cover the Mishkan with its skin. Furthermore, the
purpose of the Mishkan was to provide a dwelling-place for
the Shechinah, as it states (Shemos 25, 8): »niswr wapn *v wyy
“@sins—they shall make Me a sanctuary, so that I may dwell
among them. Now, we know that HKB”H disdains the haughty
and only rests His Shechinah on the humble. Chazal teach us
(Sotah 5a): =11 1120 K11 2R PR 142PR AR, 1102 18 W BIR Y
“@y1ya-- concerning any person who possesses a haughtiness
of spirit, HKB"H says: I and he cannot dwell together in the
world. That being the case, why did HKB"H see fit to create
such a creature for the sake of the Mishkan “that delights and
takes pride in its own colors”? Self-pride is diametrically
opposed to the characteristic of humility.

There Were Two Types of Donations
Corresponding to the Name n*

We shall begin our investigation with an illuminating and
precious introduction from the remarkable teachings of the great
Rabbi of Apta, zy”a, in Ohev Yisrael. He addresses the passuk: mp»”
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“sIRTAN NN PN 125 12T WK WK Yo nka matan s, Why is the term
“mr1n” employed in the beginning of the passuk, while the term
“mn1n” is employed in the conclusion of the passuk? He provides
an answer based on an elucidation in the Gemara (Menachos 29b)
concerning the passuk (Yeshayah 26, 4): =1 ’n 2951y 19 '3 nws”
“gmy1y—trust in Hashem forever, for in “Yud—hei,” Hashem, is
the strength of the worlds. The Gemara teaches us that HKB"H
created the two worlds with the name 1“; Olam HaBa--the World
to Come--was created with the letter “yud” and Olam HaZeh--this
world--was created with the letter “hei.”

Now, HKB”H commanded each member of Yisrael to give
a donation to the Mishkan. Each person was to give the best
portion of that which he loved and valued the most to the
building of the Mishkan. Accordingly, Yisrael’s contributions
to the Mishkan fell into two categories. The first category was
comprised of the contributions of the majority of the populace.
The Ohev Yisrael characterizes them definitively as: =y 117"
9133 °%2 3m71 AUD TIRNRR NTAr 2P AP, 0D NURNS DYpIYnn
“a1p»w1—the masses of the people engrossed in the pursuits
of Olam HaZeh; they value and covet money, silver and gold,
without any limit and in any amount. Therefore, they were
instructed to donate to Hashem from silver and gold of Olam
HaZeh—that which they valued most. Regarding this category,
it states: “matn "% 1mp»”; the word m“m1an can be broken down
to form ' @n—indicating that they were to donate from their
worldly belongings, which were created with the letter “hei.”

In stark contrast, there was the second category consisting
of tzaddikim, who were totally removed from matters of Olam
HaZeh. The Ohev Yisrael characterizes them as: @1y nowar”
TIPS WM NIMM IR DRPYS RUEwm oPR 1 ey opoy Yo
“emane onTay pa N opren Yv—tzaddikim who viewed all
matters related to Olam HaZeh as meaningless; the choice
and best in the eyes of the tzaddik consisted solely of
service to Hashem, blessed be He. Thus, they were instructed
to contribute to Hashem spiritual service related to Olam HaBa.
Regarding this category, it states: “12'% 12317 1wKR WK Y3 njn"—from
those pure enough to cling to Hashem “you shall take »nna1n.”
The word *“nna1an breaks down to form " na1an—indicating that
they were to donate from matters of Olam HaBa created with
the letter “yud.” This concludes his remarks.

This obligates us to explain and endeavor to comprehend
the nature of the tzaddikim’s contribution to the Mishkan.
They did not donate "t 210 - n“an—from worldly belongings
created with the letter “hei,” because they did not value money.
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So, how did they contribute to the building of the Mishkan from
matters pertaining to Olam HaBa—such as Torah and service of
Hashem—which are alluded to by the term " natan - snamn? Is it
possible to construct a Mishkan with Torah and divine service?

The Tzaddik’s Pure Intentions “nnw%” Rectify
the Performance of the Mitzvah “nnw% x5w”

It appears that we can explain his holy idea based on an
important principle the great Rabbi Zusha of Anipoli, zy”a,
revealed to us. He addresses that which the Gemara (Chullin
7b) ascribes to Rabbi Pinchas ben Yair. He explains to Rabeinu
hakadosh the reason that he refuses to benefit from other
human beings: 128711 wow w1 15 PRI AR WY 1 RUTTE YRR
“rix1n—the people of Yisrael are holy; there is the person
who wants to share but lacks sufficient resources; then
there is the person who has sufficient resources but does
not sincerely want to share. Tosafot ask an obvious question.
If the latter individual possesses the resources to share with
others but does not wish to do so, why is he considered holy?
They answer that in reality he does not sincerely wish to share
with others; nevertheless, he invites others to share his food
due to his sense of embarrassment. Even so, it is still difficult to
comprehend why he is referred to as holy.

Rabbi Zusha, zy”a, explains. It is known that the performance
of every mitzvah generates a holy malach; it acts as an advocate
on behalf of the person who performed the mitzvah. Although
a malach is a spiritual creature, it is nonetheless composed of a
body and a neshamah. The body of the malach is generated by
the actual performance of the mitzvah; while the proper intent to
perform the mitzvah generates the neshamah of the malach.

With this understanding, it turns out that a person who has
sufficient funds but is reluctant to give tzedakah, yet he gives
anyways out of embarrassment, generates only the body of a
malach; for he performed the actual mitzvah alBeis unwillingly.
Seeing as he did not perform the mitzvah I'shmah, the neshamah
of the malach is still lacking. In contrast, the person who wishes
to give tzedakah butlacks sufficient funds to perform the mitzvah,
generates the neshamah of a malach; for, he sincerely desires and
intends to fulfill the mitzvah. Seeing as he is unable to actually
perform the mitzvah, the body of the malach is lacking. So, how
does HKB”H remedy the situation? In His infinite mercy and
kindness, He combines the first person’s deed with the second
person’s intent. Together they form a complete, holy malach
containing both a body and a neshamah.
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This then is the message conveyed by Rabbi Pinchas ben
Yair: “Yisrael are holy!” In other words, when the two types
are joined together, they form a holy union. He explains how
this works: “There is the person who wants to share but
lacks sufficient resources”—his good intentions generate
the malach’s neshamah; “then there is the person who has
sufficient resources but does not sincerely want to share”—
yet, he gives out of embarrassment; his act, alBeis insincere,
generates the malach’s body. HKB”H combines the deed with
the thought in order to produce both a complete mitzvah and a
complete malach.

We find this noble idea also expressed by his holy brother,
Rabbi Elimelech of Lizhensk, zy”a, in his Noam Elimelech
(Metzora).
(Pesachim 50Db): ,mawh x9w 2 by 98 nignt 1IN oIx proyr 2wy’
“mmwY X2 mawy KYw Tinnw--a person should always engage in the

He addresses our blessed sages’ statement

study of Torah and the performance of mitzvos even though his
actions are not purely motivated—not 1'shmah; because from
these activities that are not purely motivated he will eventually
come to learn Torah and perform mitzvos for its own sake,
with the purest of intentions—1’shmah. In other words, HKB”H
takes the Torah and mitzvos that were learned and performed
“not I'shmah” and brings them to the tzaddik who has pure
intentions “I'shmah”—thereby purifying and completing the
Torah and mitzvos that were performed not I'shmah.

In this manner, he explains the significance of the Gemara'’s
precise choice of terminology (Kiddushin 40a): 3w nawnn”
“moyny nmoayn—He associates a proper thought with an
actual deed. Seemingly, the Gemara should have said: mawnn”
“rwyns mamw—He considers a proper thought as an actual
deed. However, they are conveying the message that HKB”H
“combines” the proper intentions of the tzaddik—which
were I'shmah—with the actual performance of the mitzvah
by the person who lacked the proper intentions I’'shmah. The
combination of the two together completes the mitzvah in ideal
fashion. This concludes his words.

The Tzaddikim Contributed
the Intentions L'shmah

Now, we can rejoice at having gained a better understanding
of the holy words of the Ohev Yisrael regarding the two
categories of donations. The first category was donated by those
heavily mired in the concerns of Olam HaZeh; they contribute
to Hashem that which is most dear to them. Regarding this
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group, HKB”H says: “They shall take to Me “mmamn’--"11 a1an —
from earthly matters created with the letter “hei” However,
since they are so engrossed in the pursuits of Olam HaZeh, it is
impossible for them to have proper intentions I'shmah. Seeing
as the Mishkan was built as a dwelling-place for the Shechinah,
it could not very well be built from contributions lacking proper
intentions—i.e. not purely for the sake of Hashem.

Therefore, HKB”H immediately added the following proviso:
“a2% 1237 WK X Y5 nkn"—from every man whose heart will
motivate him—namely the tzaddik whose pure heart motivates
The
tzaddik, however, cannot actually donate material components,

him to contribute to the construction of the Mishkan.

because he has dissociated himself from matters pertaining to
Olam HaZeh. Hence, regarding the tzaddik, the Torah specifies:
“You shall take “>nntan”--» na1an —you shall combine his pure
intentions and sincere desire to complete the intentions which
were lacking from the contributions of the rest of Yisrael.
The combination of these two contributions--m1an - n"amn
'mand " namn - »*“maan—will complete the contributions to the
Mishkan in the ideal fashion corresponding to the name n“s.

This provides us with a very nice explanation for Rashi’s
comment: ‘“nawy ¥ an Y mpe”. Rashi was bothered by the
language of the passuk. Why does it say: “matn v imp»'—they
shall take to Me a portion—rather than: “mamn 5 un»w'—they
shall give Me a portion? Therefore, Rashi comments that they
shall take “for Me, for the sake of My name”; because those
who are engrossed and mired in matters of Olam HaZeh find it
difficult to contribute 'shmah. Hence, HKB”H specifies to those
performing the labor: “mma1an Y imp»"—take care that even the
contributions of the majority of the populace be in the form of
't @11n - n“n1n; their contributions should be “for the sake of
My name”—for the sake of the name n1“s, with which HKB”H
created the two worlds.

The Torah goes on to explain how to complete the divine
name: “1a% 137 WK WK 95 nkn"—you shall take contributions
from the tzaddikim, who are motivated to contribute
wholeheartedly to the Mishkan even though they are notcapable
of contributing in actual deed; take from them “>nm1an”--nn1n
»—that which is associated with the letter “yud.” Thus, HKB"H
will combine the thoughts of the tzaddikim I’shmah with the
actual contributions of the masses donated not I'’shmah. From
the two together, the name n“> will be formed to erect the
Mishkan in the perfect manner.
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[ would like to add a wonderful idea I heard from my teacher
and Rebbe, the esteemed Admor of Belz, shlit”a, at his holy
table on the evening of Shabbas Kodesh parshas Terumah
5751. Based on what we have learned from the Ohev Yisrael,
he explained the Gemara’s statement (Berachos 55a): mm p11v
“pRNT RUAY TR INT22W NN Qe YRYes—Betzalel knew how to
combine the letters with which the heavens and the earth
were created. The Gemara is teaching us that in the process
of building the Mishkan, he understood how to form the name
n“> with which the heavens and the earth were created. He
accomplished this feat by combining the contributions of the
simple folk—who gave in the form of 't m19n - n“mn—with the
contributions of the tzaddikim—given in the form of - **nm1n
» namn. The two together represent the divine name “s. This
concludes his wonderful idea.

Now, we can comprehend why HKB”H commanded that the
Mishkan be covered with the skins of techashim. As explained,
the tachash was a unique creature, created by HKB”H for that
short period of time. v’
“ow pa1aa aRanni—that it rejoices and takes pride in the
magnificence of its own colors. HKB”H wished to convey
the message that we should not think erroneously that He
chooses only the color of the minority who serve Hashem in
an exalted manner. Rather, HKB”H delights and takes pride in

Its name derives from the fact:

all the different colors and shades of those who serve Him—
each according to his personal spiritual level and capacity—as
it is written (Yeshayah 49, 3): “axanx 73 2wx YRw»"—Yisrael in
whom I take pride.

The proof of this fact is that this is why HKB”"H commanded
that the Mishkan be built from a combination of these two types
of contributions—the donations of the masses in the form of
'mo1n and the donations of the tzaddikim in the form of nm1n
. Although the contributions of the majority of the populace
were lacking and imperfect, HKB”H strove, so to speak, to refine
their deeds by combining them with the contributions of the
tzaddikim. These then are the multiple colors in which HKB”"H
delights and takes pride.

Fifteen Shir HaMa’alos
for Fifteen Spiritual Levels

I was struck by a wonderful idea. Based on our current
discussion, we can begin to understand why there were
fifteen steps in the Beis HaMikdash ascending from the Ezras
Nashim to the Ezras Yisrael. These steps corresponded to the
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fifteen Shir HaMa’alos (Songs of Ascents) composed by David
HaMelech in sefer Tehillim (from Mizmor 120 to Mizmor 135).
The Leviim stood on these fifteen steps during the Simchat Beis
HaShoeivah to sing their songs. We learned this in the Mishnah
with regards to the Ezras Nashim (Midot 2, 5): mivyn nwy wam”
oo Yy, onnaw mibyn Wy wan a1 YRAws nary nsnn nivy
“awa mmiv—and fifteen steps ascended from its midst to
the Ezras Yisrael--corresponding to the fifteen ascents in
Tehillim--on them the Leviim sang their songs.

We find a similar teaching in the Mishnah (Succah 51a) with
regards to the Simchat Beis HaShoeivah: nwyn »wixt nrron”
1w 2T onhaal @YRINT TIaY IR YW NIPIaNa onhaas prpan vn
RYa 7w Y9531 mimpierta @eenbyns YAt nmoa B nInswn
WAR 7215 ,00w1 NS YRAWT natyn nrraen ntyn vy wan by naon
“Rey DYMRINT W a3 Pty By eyw  mYbnnaw nynn v nawy-
-Chassidim and men of good deeds would dance before
them with flaming torches in their hands, and say before
them words of songs and praises. And the Leviim, with
their harps, lyres, cymbals, trumpets and countless other
musical instruments, stood on the fifteen steps that led
down from the Ezras Yisrael to the Ezras Nashim, which
corresponded to the fifteen “Shir HaMa’alos” in Tehillim.
For on them the Leviim would stand with their musical
instruments and utter song.

A similar explanation is found in Rashi’s commentary on the
first of the fifteen Shir HaMa’alos (Tehillim 120, 1):
NATYR 1T NP 1wy war By 1R onvn 1nKew ntynn 1w
SnTpan e B oIt 149 IND W, B0wa Rty T YR

In Gevuros Hashem (Chapter 59), the Maharal of Prague
explains at great length the significance of the fifteen steps in
the Beis HaMikdash between the Ezras Nashim and the Ezras
Yisrael. Seeing as HKB”H created the worlds with the two letters
m“s, as it is written: “m iy =% ' 22 99”"—this is an indication
that there are fifteen levels in the world to climb and ascend.
[Translator’s note:
value of ten, while the letter “hei” possesses a numerical value
of five; therefore, their sum equals fifteen.] They extend from

The letter “yud” possesses a numerical

the lowest level represented by the Ezras Nashim—alluding to
those lowly people who still maintain the cravings of women;
they extend up to the highest level represented by the Ezras
Yisrael—alluding to the tzaddikim who serve Hashem in an
exalted manner.
of the month to the full moon corresponding to these fifteen
levels. Here is an excerpt from the Maharal’s explanation:

There are fifteen days from the beginning
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WY 9D IR NN TV 0OwAn nATha Mibyn awy swan 1o na e b
ATy TV, ATIRINT R 0T AW AR AN RO YW NatTha 0 nyTy
ATyn 1“9 nbTain abyan a1 nrmng Ahynn a0 mbyn e YRawe
AR UR Oan 10an nTYnn M 1T AwNRD (K1 1910) oW 1N 1ovab
D377 MR 0IOYIT P NIAR 1D Y Bw 10T 1y 1Y 1Rl
710 12720y 1ART,BUAWAR DIM2T 1A 1Ta K101 an DMInnwa 1, nYvawn
S9a by 19y nTyynan Yo by abynnan n“apn ans b sy

Therefore, there were also fifteen steps from the Ezras
Nashim to the Ezras Yisrael; for it is essential to realize that
the level of the women represents the lowestlevel —tending
toward materialism. There are fifteen steps up to the Ezras
Yisrael; because there are fifteen levels between the level
of materialism and the level of the sublime. Therefore, it
is taught there (Succah 51b) that when they descended
the steps, they turned their faces toward the Mikdash and
uttered: “Our eyes are to 1>.” In other words, our ancestors
followed lowly pursuits; they bowed down to the sun and
similar physical objects. We, our eyes look toward G-d (7**);
we follow HKB”H, Who rises above all of the levels and is
superior to everything else.

Shevet Levi Was Already
Chosen by Yaakov Avinu

Continuing along the path paved for us by the Maharal,
let us proceed to explain why the Leviim stood on the fifteen
steps between the Ezras Nashim and the Ezras Yisrael to utter
their song. We shall refer to the words of the Rambam (Hilchos
Avodas Kochavim 1, 3). He writes that Levi was already chosen
by his father, Yaakov Avinu, to be the Rosh Yeshivah entrusted
with the task of teaching Yisrael the ways of Hashem. He
enumerates there the tradition of Torah and emunah that was
handed down from Avraham Avinu to his son Yitzchak and from
Yitzchak Avinu to his son Yaakov:

b R 120w, WRD 1R 1Y Brran a1 1213 1Y 10aR apyer”
ARR a1 A1 213K 1pToa KW 1913 AN IR, 0TNAR NNNn e own 1T
2117231 2pY? 2133 A3AN7RT YT 270 1, T nown RYY TS i
DRAWIY Dot IDORW TV /T AN NPT KM IR YIpa Ny omby
TAyw MY vawn yIin IR 0iEs1s TEyy rwyn Tinabv 1 oeaxns
293315 n1ay 17 vaw T2y KD oDIPnat, NIaN nnns

According to the Rambam, the tribe of Levi (Shevet Levi) was
always designated as the elite of the people. It was their task
to connect with Yisrael and influence them with their Torah and
emunah in Hashem. This is why HKB”H did not give Shevet Levi
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a portion or inheritance in Eretz Yisrael. Instead, He obligated
all of Yisrael to separate “terumot” and “ma’asrot” to be given
to the Kohanim and the Leviim. This procedure would fortify
the relationship between them and would enable Shevet Levi
to elevate Yisrael from their current level and connect them to
HKB”H. In truth, however, the main and ultimate connection was
achieved in the Beis HaMikdash. There the sinner was obligated
to bring his korban; the Kohanim would sacrifice the korban; and
the Leviim would utter the song of the day over the korban.

Shevet Levi Did Not Take
Property from Mitzrayim

Now, let us present a fascinating tidbit worth publicizing
concerning Shevet Levi found in Siftei Kohen, authored by the
divine kabbalist, Rabbi Mordechai hakohen, one of the young
disciples of the Arizal (Korach):

TIRW OPR AAIRD NI 927 (3-8 NTAY) awnY f“apn anNesw nynw”
SaN ,anTIaY 95 oY K1Y YRAwY RUN A7 9aKR1 891,130 11199 ARD WON
23 11NN YaWn RN 05,073 Y1 K1 oY ani RS 11iaya i Ry 1 vaw
nAYE oY 19 RYW,DINMWART BY N13397 129990 KY 715 vaw a1y, Sran R m
TEN BT, A9 DY 1T 0y a5 BN, WY AN 95 05 Pt NS
...D7MxRn TIRWY K71 0% NTa3 KY 10 0wa RY 1 2an

SRR RYT 7R 0 Yo INAw 1 a3 bW inwpt inbyh pn IRom

0Y9rn) 19ANT 0TI A1 OYIPT NTRRa TOR7A 0D 0T R YW K e

orvan fapn ons ana 1 YPt..qea1 2T "avRa 1A NN oY 210 (2y-up
131 RS 7P 2R (9-11 1a7TRa) oy N

I heard that when HKB”H told Moshe (Shemos 11, 2) to
instruct the people of Yisrael to request certain items from
their Egyptian neighbors as compensation for their labor,
this did not include Shevet Levi; for they did not perform
hard labor in Mitzrayim; thus, they were not permitted
to confiscate Egyptian property; for them to do so would
have been tantamount to stealing. After all stealing was
prohibited as one of the seven Noahide laws. For this
reason, Shevet Levi did not offer korbanot with the other
princes of Yisrael, because they did not possess a silver
bowl, a silver bowl, one ladle of gold weighing ten shekel;
they were all paupers seeking handouts at the granaries.
No member of Levi availed himself of the booty at the sea
and none of them borrowed goods from the Egyptians...

This exemplifies the spiritual level and kedushah of the
children of Levi. They saw so much wealth and did not covet
it; they did not take from the booty; for they despised the
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desire of this world, which conflicts with what they profess.
Their doctrine was (Tehillim 119, 72): “I prefer the Torah
of Your mouth to thousands in gold and silver.” . . . Hence,
HKB”H chose them and promised them (Bamidbar 18, 20):
“l am your portion and your legacy ..."

Let us apply this tidbit to the Ohev Yisrael's explanation
regarding the two types of contributions brought by Yisrael for
the construction of the Mishkan. On the one hand, there was the
contribution of the general populace consisting of silver, gold and
bronze—items belonging to Olam HaZeh—representing - it“a1n
'mo1n. Secondly, there was the spiritual contribution provided
by the tzaddikim pertaining to Olam HaBa—representing *nna1n
» man -, This latter group comprised of tzaddikim refers to
Shevet Levi, who did not possess silver or gold; for, as we learned,
they despised the desires and pursuits of Olam HaZeh.

Thus, we learn that already at the time of the construction
of the Mishkan, Shevet Levi merited combining their spiritual
contribution—represented by the letter “yud”—with Yisrael's
contribution—represented by the letter “hei” The combination of
the two contributions achieved a tikun for Yisrael’s portion; because
HKB”H joined the good intentions of Shevet Levi with the actual
material contributions of all of Yisrael. In this manner, the Mishkan
was constructed by means of the magnificent union of the name n,
with which HKB”H created Olam HaBa and Olam HaZeh.

This enlightens us as to why the Leviim stood on the fifteen
steps in the Beis HaMikdash extending from the Ezras Nashim to
the Ezras Yisrael—corresponding to the name m1“>—to utter their
song. For, the purpose of their song was to elevate Yisrael from
the lowest level within the realm of the letter “hei” in the Ezras
Nashim to the highest level within the realm of the letter “yud” in
the Ezras Yisrael. For, by means of their “shirah”—their song—
they influenced Yisrael with kedushah, enabling them to ascend
from level to level. This fact is alluded to by the very term n“a»w
which breaks down to the letters n“» aw—alluding to the fact that
as a result of their singing, Yisrael ascended fifteen levels.

David HaMelech Composed
Fifteen Shir HaMa’alos

Rising to the occasion, let us proceed to clarify Rashi’s
comment that David HaMelech composed fifteen Shir
HaMa'alos “that the Leviim would utter on the fifteen steps
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descending from the Ezras Yisrael to the Ezras Nashim.”
As the King of Yisrael, it was his sacred duty to connect the
common folk with the people of virtue. The Gemara expresses
this fact as follows (Berachos 3b):

M7 K3 9% RIR yearw 11991, 71T SY invtan avynb n e ey

TRy "YYW TP 9IN2 PO TR %0 TN 1UNR AT 13 nawi noay
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A harp hung above David’s bed. At midnight, a northerly
wind came and blew onitanditplayed by itself. Imnmediately,
he would get up and engage in Torah-study until the break
of dawn. At the break of dawn, the sages of Yisrael would
enter his quarters. They would say to him, “Our master, the
King, your people Yisrael require sustenance.” He would
reply to them, “Go and support each other.”

The Panim Yafos (Vayechi) explains David’s reply to the
sages: “Go and support each other.” He was indicating that
the masses should support the Torah scholars; conversely, the
Torah scholars should support the masses with their Torah
and service of Hashem. Now, we can suggest that this is why
David HaMelech composed fifteen Shir HaMa’alos—Songs of
Ascents—to be sung by the Leviim on the fifteen steps between
the Ezras Nashim and the Ezras Yisrael. They were designed
to elevate Yisrael from the lowly level of Ezras Nashim to the
elevated level of Ezras Yisrael.

This explains very nicely why HKB”H commanded the
Kohanim, who were from Shevet Levi, to bless Yisrael with
the formula of Birkat Kohanim in the Beis HaMikdash. As the
Rishonimexplain, the priestlyblessingsare composed of precisely
fifteen words corresponding to the name n“>. By means of these
blessings, the Kohanim bestowed upon Yisrael the blessing of
shalom, as mentioned at the conclusion of these blessings: mw»”
“atyw 7v—and He should bestow peace (shalom) upon you.
Based on what we have learned, this blessing of shalom is aimed
at uniting the common folk who serve Hashem in the realm
of the letter “hei” with the Kohanim who serve Hashem in the
realm of the letter “yud.” This serves the same purpose as the
Leviim’s song on the fifteen steps extending between the Ezras
Nashim and the Ezras Yisrael.
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